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Abstract

The study focuses on 1) the Silom (down town business area of Bangkok)
footpath users’ memories of the area. The ‘users’ in this study include: vendors and
pedestrian 2) meanings and imagination of the users to the area and 3) tactics and
strategies used by users and officers for space control and negotiation. The study
employs the concepts of City Life and Neighborhood adhered by Emest W. Burgess
(1967) and Richard O’Conner (1990), the Production of Space (Henri Lefebvre, [1974]
1991) and The Practice of Everyday Life (Michel de Certeau, 1984). Observation and in

depth interview are used for data collection.

The vendors who have been in their business on Silom Footpath for more than 30
years identify three major incidents that lead to the change of the area. 1) The economic
crisis in late 1997s caused unemployment of several factory workers. Some of the
unemployed then became small vendors. It was the starting point of ‘business’ on Silom
footpath, 2) The Bangkok Metropolitan Authority’s (BMA) permission of vendors to use
footpath, and 3) in mid 1992s Silom hosted many companies and financial institutions.
The numbers of office workers have increased rapidly. The numbers of food vendors
are also increased accordingly. At present Silom footpath becomes one of the busy

areas in town during the daytime and the nighttime.

During the daytime, there are mostly food vendors and small shops along the
footpath. These vendors perceive Silom footpath as their ‘work place’, ‘social space’ that
they develop relationship with other vendors and some regular customers, ‘home’ where
they tend their kids after school hours. The pedestrians who work in the area see Silom
footpath as their convenience store and food court. Some of these office workers
perceive the footpath as their leisure space. Footpath at Silom getting busy again after
office hours, new vendors come to set up their carts. The cloth vendors are replaced by
souvenir vendors to serve tourists. Office workers are just passing by quickly to get to

trains. Some do their shopping, getting take away dinner, while other walk slowly and
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enjoy miscellaneous vendors along the way. The Traffic Police acts as ‘gatekeeper’
who have to make certain that vendors has not penetrate into the street. The BMA staff
have to control the vendors to set their carts at the right place and the right time.
However, these officers do not strict to the rules and regulations at all time. They see the

footpath as space for ‘poor people’s business.’

There are the cases where some vendors are arrested for selling illegal
merchandise. However, there are also some negotiation of vendors and in some case,
the rules are relaxed. If the negotiation does not success, they find other alternatives.
The vendors signal the others that officers are in the areas. Some vendors simply run
away, some hide their merchandises. Relationship among vendors and between

vendors and officers are complex.

The “public space” of Silom footpath is created and defined by several users.

The perceptions of space are conformed, contested and overlapped.
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Abstract

The study on Department Store: The Space of Class Practice aims to answer 3
main questions (1) What are the relationship between the emergence of Department
Store and changes in Bangkok, (2) How does the Department Store produce and
reproduce taste and status of different social classes, and (3) What are the processes
of production and reproduction of socio-cultural capital.

The study compares the Department Stores in business center located at
downtown Bangkok (Chidlom) and in outbound of Bangkok (Pinklao). In depth interview
and questionnaire survey were used to collect data. Key informants of the interview
include: consumers of the Stores and sales clerks. Information on socio-economic
background and the cultural goods consumed such as music, movies, clothing, food
are based on a survey by questionnaire. The sample size is 100 in each Department
Store. That brought the total number of subjects to 200. The Study employs the
concepts of “sociology of consumption” adhered by Peter Corrigan, “class and class
distinction” of Pierre Bourdieu.

Department Store in Thailand was much influenced by the French and British.
The first Department Store in Thailand became in business around 1957. It located on
major commercial area. Goods were luxury and imported. The Store’s merchandises
were imbued with glamour, romance, and therefore high-class consumer appeal.
Chidlom Department Store was developed in 1973. It still being a “stand alone” store
until now. The Store serves high and middle class shoppers. From 1977, numbers of
Department Store were increased, including Pinklao Store in 1995. From being merely
a commercial place, the newly developed stores have reconstructed themselves as
leisure/social space where families, school kids, university students could consume.
The Pinklao Stores is located in large shopping mall with several shops, restaurants,

coffee houses, and exhibition hall.

Chidlom is located in downtown business center. Most of the Store’s consumers
are large companies’ employees, business persons, bankers, consulate staff and
tourists. In order to fulfill  the socio-cultural needs of the customers, the Store carries
new model and expensive branded products. There are also special services to
individual shopper, such as fashion design, merchandise suggestion, one-stop

shopping, and provision of special parking spots for “special (expensive) cars”. The
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Department Store in Pinklao is located in residential/educational areas on the way to
suburb Bangkok. Most consumers are school kids, university students and middle to
lower middle classes employees. Goods are more diversified and generally-known
brands. The merchandises are affordable and always come with discount promotion
offer to attract consumers. The environment/location of the Store, to certain extent,
screens and determines characteristics of consumers while the characteristics of
consumers also shape the appearance of the Store.

Processes used by the Stores to produce and reproduce taste and status of
consumers’ social classes are (1) the production of space, in physical/production realm,
is to lay the infrastructure/interior design to facilitate class taste. (2) In cultural/
consumption realm the Store has to provide sense of distinction of individual consumer
as being glamorous and elegant who deserve special services. There are also
processes that consumers use to reproduce their socio-cultural class. Those who
choose to be at Chidlom expect to be classified as high or upper middle class
members either purchasing goods or merely imagining what it would be like to own
them. Pinklao consumers feel relax being in the Store. Most of them do not visit Chidlom
for fear of being “out-of —fit”.

The processes of production and reproduction of socio-cultural capital
employed by the Store and the consumers are intertwined. The tastes of consumers of
cultural goods are produced by developing their capacity to see (voir) and know
(savoir) cultural goods (for example; fashion, food, furniture and arts). Consumers who
lack of specific knowledge feel lost in a chaos of shopping. The Department Store is one

of the space to fulfill a social function of legitimating social differences.
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Abstract

The thesis on “Displeased Sex: Representation of Thai Sexual Pleasure,
1978-1997” analyses construction and representation of meanings of normative “sexual
intercourse” and “sexual pleasure” in Thai Society. The core data of this study are letters
to medical sex advice column “Sep Som Bor Mi Som” (Displeased Sex) in popular
newspaper “daily news”, together with published replies. Letters in this study date from
1978 to 1997, a period this column powerfully influenced Thai sexual knowledge, from
its most straightforward and explicit writings on sexual matters.

The main findings are: Firstly, the column represents “sex-as-pleasure” and
thus sexual pleasures are deserved when one has sexual intercourse. Consequently
sexual intercourse practice itself is “sex-for-the-sake-of-sex” not sex for procreation.
Secondly even though the column represents “sex-as-pleasure” and “sex-for-the-sake-
of-sex”, ultimately the column emphasizes ethics of heterosexual nuclear family which is

the site that provides the most pleasurable sexual pleasure.
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Abstract

The study is about the religiosity of young urban Buddhist Thais. This study
focuses on a group of young people who are descendents of well-off families and
graduated from top universities. Most of them work independently at the job of their
choices. Nevertheless, all, at a certain point of time, felt deeply anxious. They had
difficult relationships with their parents and urban way of life. This situation compelled
them to think about their lives and the meaning of life. All began their voyage amidst
piles of self-help and philosophy books while trying some volunteer activities. They
eventually tried Buddhism as another remedy to their distresses. After attending a
meditation retreat in the tradition of Thich Nhat Hanh, most found the practice helpful
and enlightening. This particular kind of meditation, which could be done even when
working, led to the formation of a small community of practice. Even so, most of the
members, individually, continued to search for a “better” religious practice. Since 1969,
there flourished religious groups with different interpretations of Buddhism and it
practices. Besides temples and monks, there have been lay institutes and associations
that offer “alternative” interpretation of the teaching of the Buddha and meditative
practices. It is interesting to note that, among fifteen informants, only one of them
remained attached to the temple while the rest engaged in religious practices that
contributed both to the peace of mind as well as social good. This study finds that
despite advancement in knowledge and technology, religion, in this case Buddhism, still
has important role to play in young people’s lives. Yet, the kind of Buddhism people
tend to appreciate more is that which takes into account not only the individual but also

society at large.
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Abstract

This thesis studies a set of hidden curriculums delivered to students of an alternative
education program at a foster home, which itself is a school. The thesis’ data collection and
interpretation are built on a theory of ideological embodiment derived from Pierre Bourdieu'’s
concept of habitus. The study found that staffs working at the foster home have a limited
idea about students’ freedom. The notion of freedom interpreted narrowly by the staffs and
the application of two incoherent ideas of alternative education by the school are
responsible for a contradiction between the school's main ideologies and the practices
implemented by the school staffs. | had conducted both formal and informal interviews as
well as participatory observation at the school during 2009-2011. | demonstrate these
issues in the two angles: firstly, the school's ideologies and the staffs’ social values;
secondly, everyday behaviors and interactions between students and school staffs.

The school's three main ideologies are drawn from Summer Hill, Montessori and
Buddhism. Shown from the interview, the school head believes that such three ideologies
share one common concept of freedom, and that this idea of freedom allows students’
opportunity to gain education without any interference from adults. However, because the
school can hardly supervise everyday interactions between students and staffs, the staffs
deliver hidden curriculums, which contradict to the school’s ideologies.

Two hidden curriculums focused in this study are the notion of proper lifestyle and
the idea of gender, both of which are appropriated and disseminated by the school staffs.
These hidden curriculums and the way they are conveyed to the students contradict the
school's concept of freedom. Consequently, the students’ learning process is interfered by
the adults working at the school. And thus, the students hardly have freedom to think and to

be what they choose. As a result, the school fails to provide freedom for students’ learning
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process. This failure derives from the contradiction between the school’s ideologies and the

staffs’ mistaken idea of freedom, which is in turn derived mainly from the staffs’ habitus.
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Abstract

This research study aims to understand lives of the deaf who use a different
language to communicate with “normal” people in everyday life. Data is gathered by
engaging with several groups of the deaf to observe how they act in their schools for
deaf in Bangkok. Alumni from schools of the deaf who live in Bangkok and others
provinces are also interviewed and their activities observed.

We find that the school for the deaf plays an important role in the life of the
deaf. Firstly, the school educates the deaf to communicate to people without disability,
be they teachers, families and others in the society, by speaking, reading lips and using
the sign language. Moreover, students are trained for basic vocation and social
manners. More importantly, the school becomes the place for them to make friends and
craft their own community through shared learning experiences and new technologies.

After graduating from the school, the students have various ways to spend
their lives that are not so different from others. They, despite the training, still have
communication problems in workplaces. The deaf consequently perceive themselves as
being discriminated against and embarrassed when interacting with people without
disability. To avoid such situation, the deaf individuals prefer to unite themselves into
their own community, where they share information and stories, even create specific

entertainments for the group.
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Abstract

This research, A School in a Borderland: Practices of Sovereignty in States
of Exception and the Appropriation of Displaced Myanmar Children, explores Thai
state’s sovereignty operating in the state of exception when Thai state encounters other
types of power by using a school in the borderland, Baan Ta-Aj school, as a case study.
The frameworks used to understand the phenomena are Aihwa Ong’s concepts of state
of exception and graduated sovereignty.

The objective of this research iss to inquire about how are the educational
institutions of the state in border areas are the space that has the character of the state
of exception? What types of powers are operating in these schools in addition to the
sovereignty of the Thai state? How are the sovereignty of the Thai government and other
types of powers operating in these schools and nearby area? Do powers adapt to each
other or coordinate with each other? Do displaced Myanmar students appropriate and
give new meanings to the sovereignty? Can they change their relation toward the
sovereignty? How?

This research is a qualitative research focusing on participant observation
fieldwork and supplemented by literature research. Three groups of displaced
Myanmar students studied in this research are grade 6 students, mini English program
students and school within school students. There are two kinds of fieldwork used in
this research. The first is a short term fieldwork when the school event took place. The
second is long term fieldwork by staying in school for 8 months from August 2011 to
March 2012.

This research found that Thai state made Mae-Sot district the state of
exception by establishing the special economic zone to adapt to neoliberalism. The

state allowed various international organization such as UNHCR and others. The state’s
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sovereignty is not centralized as previously understood. Ong calls this adapted
sovereignty “graduated sovereignty”. However, the researcher argues that the state of
exception did not take place only in the economic and physical space, but also took
place in the border school. This leads to the study of Ta-Aj School which is a school that
exists in Mae-Sot as the state of exception. Thai state also adapts its sovereignty to
operate both flexibly and graduatedly. For example, there is a buffer school workshop
to prepare to be a part of ASEAN community and the international labour organizations,
global education organizations, Help Without Frontiers Foundation and other
international organizations are allowed to work in school.

Nevertheless, even if the state’s sovereignty seems to operate along with
other types of powers in school in both flexible and graduated way, it is still based on
the idea of state’s security. The main task of Thai state is still the establishment of
state’'s security as usual as can be seen from Thai program, from controlling the
integration of education or even various events from everyday ritual at school to rituals
performed at nationally important days which incorporate the monarch symbols to
control the student. These symbols not only exist in school space, but also penetrated
into students’ homes.

Moreover, when looking at displaced Myanmar students, they took the
technology of government to appropriate it and give new meanings to it. For example,
these students choice to join the educational system of Thai state is partly due to their
need of Thai language knowledge, their need for further education and their need the
identification card for the people out of the state’s register system which are all
beneficial for their lives in Thailand.

This study shows that the educational system in state’s educational
institution in border area is a form of practice of Thai state sovereignty which is
encountering other types of power in the state of exception. Nevertheless, because the
educational system in this school also aims mainly for the state’s security, the state’s
sovereignty do not operate flexibly and graduately in the place that is the state of

exception as Ong suggested.
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Abstract

This thesis aims to study about Muslim women youth of a Muslim youth
group entitled “Klum Yuwa Muslim Baan Rim Nam” comprising young Muslim women
and men who are voluntarily working to promote group activities with the use of Islamic
religious faith. The group is affiliated with a community in Samutprakarn and Bangkok
province of Thailand. The study has two following objectives. Firstly, to study about the
self-making process of Muslim women youth under their will to adhere to Islamic
religious faith, and secondly to investigate how such self-making or identity construction
has interacted with cultural modernity of the West. The study has employed
ethnographic research principles as its main research methodology. Research
documentation and intensive field work with the use of participant observation through
formal & informal interviews, observation, and participation in group activities are
conducted from June 2010 to March 2012.

In response to the first objective, the author attempts to argue with some
liberal thinkers in the West who assert that the adherence to religious faith of Muslim
women youth is a reflection of underdevelopment and domination within a patriarchic
social structure. Based on research findings, the author has discovered that the Muslim
youth group has socialized its female and male members both psychologically and
physically through bodily discipline. Also, it is done through the process of raising
awareness of members to subject to Islamic religion piously. Also, this process has
somehow turned to be a mechanism of self-monitor when binding together with the
value of “good membership” and “good Muslim” (as good slaves of Allah) and
educational seminar activities for preliminary preparation and real action according to
their responsibilities to the community.

Nonetheless, the author has discovered that while Muslim women youth
maintaining their strong piety to Allah, their agency has gradually been strengthened
through the process of self-making, such as the Muslim prayer times, Ramadan, the use

of veil and modern fashion, their participation in the community radio and their on-line
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identities expressed in Face book. In addition, their pious religious faith to Allah has
been a significant factor to legitimize their role as mediate agency in various private and
public arenas. Also, the author has observed the dynamism of discursive norms in both
private and public spheres. At the family level, some Muslim women youth are able to
negotiate with their fathers based on their pious Islamic faith even though they are
females and daughters. In the public sphere, some Muslim women youth have taken a
lead in religious preaching to others in the community. Traditionally, men should take a
lead. In addition, the cyber space has opened up these Muslim women youth’s world to
create their unbounded imagined communities regardless of time and space. They are
able to link themselves with world-wide Islamic communities. Self-making in various
social spheres of these Muslim women youth does not necessarily stand in opposition to
the existing social structure.

The above findings have led to responding to the second objectives. The
author has argued that these Muslim women youth are not in opposition to Western
modernity, but have reproduced their self-making based on Islamic faith principles and
interaction with Western modernity, such as the use of modern internet & media
technology to easily access to various kinds of knowledge available on-line, consumer
culture, Western modernity, democracy and freedom, transnational culture and the
creation of on-line imagined communities. All these mixes and matches of cultural
Western modernity have partly contributed to their self-making in the contemporary
modern world whereas Islamic religious principles have been the most significant

instrumental foundation for them.
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Abstract

The study entitled “Pa-O migrant workers in Bangkok: power and
negotiation in transnational life” has two main objectives: firstly, to study about ways of
life and the social interaction of Pa-O transnational migrant workers from Myanmar in
Thai society pertinent to rules, regulations, and power relations with various groups in
the host society, which have affected their living and adaptation into Thai society
profoundly. Secondly, to study about their cultural patterns and practices in relation to
the Thai government and other power groups in various forms of control, defiance and
negotiation in their everyday life with the use of the concept relating to the Practice of
Everyday Life by Michel de Certeau and issues relating to transnationalism concept
proposed by Linda Basch, Nina Glick Schiller and Cristina Szanton Blanc.

The study has discovered that these Pa-O migrant workers have created a
social space that helps them adapt to Thai society and construct their identity as cross-
border people for survival in the host society. Also, they have maintained their close
links with their home society. Transnational communities of these Pa-O migrant workers
in Bangkok have three main following cultural characteristics: 1. communities created by
a circle of family, relatives and friends, 2. communities established by their shared
ethnic identity and culture as being Pa-O people, and 3. communities created through
their common experience of being transnational migrant workers. These communities
assist them to adjust to the host society greatly.

Transnational life of these Pa-O migrant workers in Thailand has
encountered many problems pertinent to living and working as a consequence of the
Thai state’s mechanisms to monitor, surveillance and control. This is evidenced through
the screening and control of transnational migrant workers via registration and ID card

issuance by the state authorities. In addition, these transnational migrant workers are
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controlled to be in a specific area of work permit. Their employers have the rights to
control and manage their moving work conditions or even to collaborate with the state
mechanisms to manage, check, identify, and screen these migrant workers as to ensure
that they are healthy to be good labor productivity for Thai society. These migrant
workers need to go through the medical check-up regularly. In summary, state
mechanisms for surveillance these transnational migrant workers can be classified into
three main strategies: control and manage by the state authorities and mechanisms,
control migrant labor via employment, and construct negative images of transnational
migrant workers to the Thai public as a social mechanism to allow the public to watch
over these alien workers.

Although there are mechanisms and control strategies to watch over their
daily life in the host society, these transnational migrant workers have attempted to look
for a loophole within the existing structure to express their interests and negotiate with
the state’s control and other management mechanisms. For example, they have used
holidays and shopping to normalize state and employers’ restriction and control. We
can see their "agency” potentials as described by Michel de Certeau in the practice of
everyday life. It is how the weak or the dominated side takes available time,
opportunities, and advantages from the authority side. The author has agreed with
Certeau that everyday life is the way of contention and negotiation of power relations
between "the producer” and " the user" and it is not a one-way relational direction, but a

never-ending flow cycle of power relations in everyday life.
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Abstract

The objective of this study is to demonstrate that the popularity of Thailand
Football League since 2009 is a result of not only a reform of the league management
but also active roles of fan culture. This study focuses on fan groups of SCG
Muangthong United, Chonburi FC, and Thai Port FC. The study employs a concept of
fan studies that emphasize emergence of “fan community” and “the secondary
production” in the process of consumption. To explore this phenomenon, the author
collected information from documents, in-depth interviews, and fan groups’ activities
held during 2010 season to the early period of 2012 season.

The study found that attending football on-match is a starting point for
further off-match activities held among fans. These activities draw individual fans into
fan groups, such as, Ultra Muangthong, N-zone, The Sh@rk Power, Bangkok Shark, and
Thai HardCore Port. Each of these groups is distinctive because of their social and
cultural backgrounds. Uniting into a group helps fans to express a role of "co-producer.”
Outstanding products of fan are, for instance, photo shooting, online television

programs, information from the Internet, cheer stuffs, fan products, emotional
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atmosphere in the competition and fans’ activities both inside and outside stadium.
Those activities sometimes seem more important for the fans than the games do. Thus,
the product of fans is another factor that is responsible for the rise of Thailand Football
League. In addition, the fan communities, emerged in the consumption of football
league, can to a certain extent negotiate with their football clubs and the clubs’
administrators.

Although the football clubs and the club administrators, as the producer,
play dominant role in Thai football industry, this study argues that the fans also play
significant roles in producing football industry. As a result, it is feasible that consumers
are not completely deceived by industrial mechanism, because consumers create their

fan identities via their production of consumption and participatory culture.
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Abstract

“Facebook Politics: Culture-Politics on Thai Online Social Network (2010-2012)”
studies culture and politics on Thai online social network during the ongoing social and
political conflicts of recent years. It investigates how online relationships create political
spaces and how online societies and their offline counterparts connected. As the
cultural conditions and political structures of the society that the online social network is
built upon play important role to shape the direction of online political movement, this
study raises the following questions: What are the culture and politics of Thai online
social network? How online political spaces connect with offline political spaces? And
what are major constraints for online political movement? Informants are university
students and young professionals, aged 20-35 years old. Interviews and observations
were made both on- and off-line.

It is founded that fundamentally online political movements need the similar set
of social and cultural capital as offine movements do. However, online social network is
more convenient for the accumulation, transformation, and transactions of capitals.
Although online social network is not that entirely new space, as Internet users gain
higher power to create and control their communication spaces, freedom to address
prohibited issues is increasing.

However, being Facebook friend in the context of Thai culture-politics requires
certain kind of relationship, making it a “Thai Facebook friend.” The well-received

political expressions require cultural capital that limited to a small group of people.
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Those who already have the required capital offline can have better access to and are
more capable to express their ideas on the online space. Still, the relatively accessible
to online social network in Thailand provides higher opportunity for political participation.

Hence, those who had not had the social capital can now also join the space.
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